This booklet has been published on behalf 
of Shah Tribhuvandas Vrindavandas of Coim- 
batore in memory of his beloved mother Valubai, 



PEEFACB. 


The name of Vijaya Dharma Suri, 
the learned Acharya, popular pr each er, 
far-sighted reformer, and saintly monk, 
scarcely needs an introduction to the 
reader who has got some notions of 
Jaina civilization. It is too well-known 
both in the East and in the West. This 
popularity justifies the present collec- 
tion of some of his sayings, which, in 
an English translation, is herewith put 
before the public. 

The translation aims less at a philo- 
logieally li tera l rendering of words. 
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than at an accurate interpretation of 
ideas, ■which might enable even the 
average Non-Indian reader easily to 
follow. For this reason, terms like 
Jcarma, dJiarma, samsdi'a, etc., could not 
be retained, but had to be rendered in 
such paraphrases as the contact de- 
manded. 

The idea of the collection goes back 
to a suggestion of the Beverend 
Acharya Vijayendra Suri, successor 
and disciple of late Vijaya Dharma 
Suri, and defender of his heritage. 
The sayings have been selected by 
Eeverend Muni Vidyavijaya, from the 
follo-wlng of Shree Vijaya Dharma 
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Stiii’s ivories (all of vrbicli appeared in 
tlie Shree Tasliovijayn Jaina Grantha- 
mala, Bhavnagar) : 

Ifos. 1 to 22 from Dliarmadeshana. 

Isos. 23 to 53 from Dbarma-Brava- 
cliana. 

liTos. 54: to G1 from Jaina-SIiilcsha- 
Digdarslaana. 

Nos. 62 to 72 from Abimsa-Dig- 
darshana. 

Nos. 73 to 96 from Bralmiacliarya- 
Digdarshana. 

Nos. 97 to 103 from Atmonnati-Dig- 
darshana. 

Nos. 101 to lOS from Purushartha- 
Digdarsbana. 
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■ On the 7tli September 1930, eight 
years will have elaj^ed since the 
Acharya’s d^ise. May this hooMet 
form one of the various manif^tations 
of attachment which, as every year on 
that day, are sure to be called forth 
at that opportunity, by his numerous 
devotees and friends. 

SHiypuEi, 1 
lltli July 1930. 3 


The Teanslatoe. 



1 . 

Ad^^ce given by people whom 
Pas^on governs, is always maned by 
selfish regards. The advice of the 
Passionless alone can guide thee 
towards thy very welfare. 



If the quarrels of this world have 
filled thee with disgi^t, and the 
tenors of death with apprehension, 
beware, 0 man ! from reposing thy- 
self in the shadow of sensual plea- 
sure ! Keep aloof from it 1 Keep 
far aloof ! 



3 . 


Carelessness is a mortal enemy o£ 
man : liovering over liis head, lie 
lures him away from his duty, to 
hurl him down from liis spiritual 
heights. 



4 . 


The mental peace, which we have 
acqimed by turning away from the 
world, can so quicldy be destroyed 
by wrath. How unwise is it to 
store up such a treasure under 
endless troubles, to see it destroyed 
in a moment ! 



Man ought to be like a lion, not 
like a dog : the dog rushes towards 
the instrument {viz., the clog in the 
assailant’s hand), the lion, however, 
faces the essential cause {viz., the 
assailant himself). 



6 . 


Be thankful to him who blames 
thee, if thou art guilty of the fault : 
for he has reminded thee of thy 
imperfection ! Pity him, i£ thou 
art guiltless : for the poor ■wretch 
has burdened his soul "with the sin 
of slandering. 



7 . 


Not by beauty is tbe aim of 
Rebgion nttniucd, but by the body : 
many, though void of beauty, have 
reached Iiighest spiritual stages 
merely by means of the body. 



Jlildness is an excellent remedy 
against Pride, Arrogance and Con- 
ceit. 



9 . 

If thou wishest to behold the 
Three Jewels “Ehiowledge”, “Be- 
lief” and “Ethical Conduct”, thou 
must light torches like “Discretion”, 
“Modesty”, “Equanimity”, and 
“Compassion”, in thy heart. 
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10 . 


Wliat graces tlie layman, dis- 
graces the monk. 



11 . 

“One word, and one weiglit,” 
this is the source of all prosperity 
for the tradesman. 



12 . 


A man, who has escaped from the 
claws of the terrible demon “Illu- 
sion”, is, in truth, a genuine jewel, a 
genuine king, a genuine object of 
worship. 



13 . 

lierQcnibcr tliJit tliG latent conse^ 
quences of thy actions do not 
temper jnstice vritli mercy ! 



14 . 


As tlie dark planet Rahu kas got 
the power of eclipsing tke brigkt 
moon, just so hypocrisy can de- 
prive piety of aU its brilliancy and 
power. 



15 . 

Aiound “Desire,” aU tlie vices 
seem to flock together. If Desire 
is absent, man is virtuous. 



16 . 


An iron cliain can be broken by 
physical strength, but the chain 
^‘Infatuation” cannot be shattered, 
except with the help of the tool 
“Aversion from the world”. 



17 . 

The circuit of all the mundane 
existences we have to undergo, is 
nothing but the result of the clli- 
cacy of our former actions. '\^niere 
the latter are absent, the other is 
non-existent too. 



18 . 

(Happiness followed by pain is 
pain, and not happiness, and pain 
followed by happiness is happiness, 
and not pain. 



19 . 

Wien Biglit PJiilosopliicnl Know- 
ledge reveals tie vulnerable points 
of Delusion, tie true hero, wio 
endeavours for iis welfare, begins 
to display iis strength. 



20 . 

Not lie is a real Pandit, wlio after 
studying Ids books engages in so- 
phistry, nor he who instructs others 
without acting accordingly himself : 
but a true Pandit possesses Imow- 
ledge, and also acts according to it. 



21 . 

Spiritual happiness is a wish-tree 
as it were, whose blossoms are 
those supernatural powers called 
“Labdhi”, which form, as it were, 
the wealth of the Inner SeK. 



22 . 


Iftlioii liast contracted a habit 
of, or predilection for, slandering, 
slander thy own self : then there 
will be a chance of something good 
coming ont therefrom. 



23 . 

Forgiveness is an ornament of 
tlie followers of Vira. Where For- 
giveness is absent, and Wrath domi- 
nates, there the great Goddess Non- 
Injury will never come to dwell. 



.Slandering pulls our own pure 
actions down to the level of the im- 
pure ones of others. 



25 . 


Piety is nothing hut good acting, 
and impiety nothing hut evil acting. 
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26 . 

Obstinacy excludes piety. 



27 . 

With the increase of tranquillity, 
sensuality fades away, justice and 
morals rule, and love towards all 
creatures becomes manifest : this 
is called piety. 



28 . 

Eeligious actions done without 
devotion are as useless as termi- 
taries, wMcli, thoughTrising in the 
shape of spires, still are never 
called spires nor hills. 



29 . 


Neitlier the destruction of our 
enemies, nor the increase of our 
fortune, nor the attainment of re- 
nown ought to be the motive of 
our devotions, but Salvation only 
and alone. 



30 . 

Worship is nothing bnt that feel- 
ing of reverence with which we 
regard a statue or a picture, a book 
or a person. 



31 . 


No object is in itself endowed 
witb tbe quality of being dear or 
batefnl. Oitr o\ni disposition for 
loving or bating makes one object 
dear to us and another hateful. 
This is why one and the same 
object so often appears dear to us 
and hateful to someone else. 



32 . 


Harness tliy mind to the chariot 
called “Aversion from the World”, 
take up the arms “Discretion”, 
^‘Modesty” and the like, and open 
the fight against “Wrath”, and 
other internal enemies ! 



33 . 


In Ids sillcen quilts, a Universal 
Emperor, lord of all luxury and 
enjoyments, cannot find tliat exqui- 
site liappiness wliicli tlie Monk, 
ivlio, lean and emaciated as lie is 
liimself, has emaciated his love and 
hatred too, experiences on his bed 
of straw. 



34 . 

Eeligious actions are fertile only 
if combined vrith knowledge, and 
religious knowledge is fertile only 
if combined with actions. 



35 * 

If we cannot grasp tlie triitli, it 
is because a layer of prejudice 
covers our Inner Self. Therefore 
it is necessary first of all to do 
awtiy witli prejudice. 



36 . 


He 'wlio subdues desiie is a true 
ascetic, a true sage and, tliough. 
living in the world, still aloof from 
it in every respect. 



37 . 


(Unless coupled ■witli Forbearance, 
all' tbe remaining virtues are as 
useless as zeroes isolated from the 
other 


figures.^ 



38 . 

Only lie wlio renounces gold and 
women renounces truly, and only 
lie is wortliy of reverence. 



39 . 

A person over wliom Illusion has 
got power, be his outer position 
ever so high, can never reach the 
shore of this ocean of births and 
re-births. 



40 . 

A nation, a familj, or a community- 
in wMoIl good-'vnll is absent, can 
never be successful. 



41 . 

Every work should be done in 
conformity with matter, place, time 
and disposition. He who ignores 
these four — ^be he a scholar, a 
physician, or a preacher, — gets needs 
into trouble. 
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42 . 

An aimy ox a community, into 
wMcli licentiousness has found its 
way, or which has got no leader, 
or many leaders, can never hope to 
he successful. 



43 . 

A family, community, or nation 
in ■wMcli intolerance lias found a 
liome-stead, gets rotten in all its 
parts. 



The habit of exposing others’ 
faults not only adds to our own 
faults, but also helps to create 
bad prospects for our own after- 
lives. 



He ^vllo cannot see otliers’ merits 
■nitliout debasing them, will never 
gain renown. 



46 . 

It is one of the chief command- 
ments of Lord Vira to save other 
lives even at the cost of our own. 



Tlic su])])rcssion of such customs 
as are a stain on religion, is religious 
duty, and helps to establish reli- 
gion itself so much the firmer. 



48 . 

Religiousness is that attitude or 
activity by which thinldng and 
ieeling are being purified. 



49 . 


It is a good tiling not to be proud 
of our caste, lineage, strength, beau- 
ty, austerity, ^Yealtb, msdom or 
gain ; but our mental purity, 
and our religious activity too ought 
not to be capable of maldng us 
conceited. 



60 . 

An Aryan is lie •who remains aloof 
from all objectionable actions. 



51 . 

Indulging in sensual enjoyment 
malms a soul fall from its spiritual 
lieiglits. It is like lying dovrn on 
a coiicli made of untwisted threads, 
which, nobody could do without fall- 
ing to the ground. 



52 . 

Birth as a human being is like 
a wish-tree, which one must not 
allow to wither from the brine of 
sensuality and passion. 



53 . 

On being united with the desirable, 
thou shalt not exult, and on being 
separated from it, thou shalt not 
grieve. Nor shalt thou grieve on 
being united mth the undesirable, 
nor exult on being separated from 
it. 



64 . 


The happiness and pain, which 
the soul has to experience, are 
imparted by fate alone, and fate is 
nothing but the consequence of our 
good or evil deeds. 



55 . 

]\Ieditating ou tlie Dispassionate 
makes the soul approach the ideal 
state of dispassionateness, and me- 
ditating on the Impassioned makes 
it impassioned. 



56 . 

ISTot only destroying another’s 
body is injiiryj but iujury comprises 
the causing of any pain to another 
creature in inimical intention. 



67 . 

The more good deeds a living 
belg does, the higher is the fomr 
of existence it will acqniie. 
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Brea fell is matter. Still its de- 
struction causes pain to tte im- 
material soul. Tins is wliy killing 
is counted as injury. 



59 . 

You may cut his head : still a 
brave man 'will not give up his 
valour. 



60 . 


A moni: who refrains from im- 
parting religious instruction is like 
a stray leaf : both are floating 
towards their destination, wthout 
being able to make others float 
to theirs. 



61 . 


Tliere will be births and re-births 
as long as the efficacy of our actions 
will not be exhausted. At the dis- 
appearance of the latter, the former 
too will cease. 



62 . 

What were we to understand by 
irreligiousness, if the aim of religion 
could be reached by injuring others, 
lying, stealing and tlie like ! 



63 . 

Remember tbat tbe consequences 
of serving otters open bright, and 
those of causing pain to others, 
sad prospects for your after-lives. 



64 . 

To say that EeKgion can be 
served by injury, is just as pre- 
posterous as it would be to assert 
that a snake drops nectar from its 
jaws. 



65 . 

In a heart in which fche Goddess 
2von-Injuiy has taken her domicile, 
the whole host of virtues, such as 
chastity, unselfishness, contentment, 
liberality, meditation, austerity and 
prayer soon manifest themselves. 



66 . 


Knowledge, meditation, the mor- 
ning and evening devotions, and 
other religious actions are necessary 
to form a fence, as it were, around 
the useful garden “Non-injury”, 
in order to protect it duly. 



67 . 

The root of piety is compassion. 
TiTierc there is injury, there cannot 
he compassion, and thus, there can- 
not be piety either. 



68 . 


To commit injury and afterwards 
atone for it, is just like soiling 
one’s feet with mud and then 
washinsr them. 



C9. 

No object is so dear to a creature 
as its life. Thus there can be no 
greater sin than to take it away, 
in order to fatten one’s own body 
by that of the poor killed thing. 



70 . 

Bear in mind tliat in feeling 
happiness and pain, another’s self 
is just like thy own : therefore love 
others even as thou lovest thyself. 



71 . 

In tWs world, wMcli is so full of 
fears, only lie can live fearlessly, 
who practises compassion towards 
all creatures. 



72 . 

No reasoning can justify tlie cruelty 
wMch. man displays when destroy- 
ing the whole existence of another 
creature for the sake of a momentary 
gratification of his desires. 



73 . 

The faculty of doing important 
work grows in the measure in which 
one preserves one’s chastity. 


6 



74 . 

The preservation of virility in its 
intactness means self-preservation. 



"WTien protecting our viriKty, 
we protect, as it were, a popular 
and just long : for virility is the 
ruler of the body. 



76 . 


After squeezing the Juice out of 
sugar-cane, nothing remains but 
dry fibres. Just so the consump- 
tion of your virility leaves your 
body worthless — an empty case as 
it were. 



17 . 

True monies care tliose who, living 
on alms, wander about on eiirtb for 
their own and others’ benefit. 



78 . 


The monk, wlio lives in constant 
celibacy, never ought to face such 
circumstances nor to engage in such 
practices, as offer opportunities of 
violating his chastity. 



79 . 

People living in complete celibacy 
ought to keep aloof from all talk 
concerning the other sex, which is 
so capable of increasing sensual 
desire. 



Food wMch serves to increase 
erotic desire ought to be strictly 
avoided by people observing celibacy. 



81 . 

He who cats little verily c<ats 
much. 



82 . 


The pulling out of the hair, 
severe penances, exposing one’s body 
to the five fires, and thousands of 
other severe ascetical practices are 
useless, where chastity is destroyed. 



83 . 

He wlio traiism:e5ses liis limits 
has to pass his whole life in constant 
fear, sorrow and mieasiness. 



84 . 

As the firmness of a house de- 
pends on the firmness of the founda- 
tion, just so the firmness of thy 
life depends on the absolute pre- 
servation of thy /virility. 



85 . 


The destmction of chastity in 
childhood and early youth is not 
only the breach of a natural law, 
but it is ’ fighting against Nature 
itself. 



86 . 


As rotten seeds can never yield 
a good crop, just so immature 
virility cannot produce valuable pro- 
geny. 



87 . 

Bear in mind tliat exotical scenes 
and words, seen and heard in early 
childhood, infect the mind of the 
child with the poison of sensiiahty. 



88 . 

He whom a very wicked and 
luinons vice has once subdued, must 
surely perish before long. 



He who, transgressing the limits 
drawn in the Sacred Writings, in- 
dulges in sexual enjojonent in a 
way discordant with Ethics, does 
not accomplish one of the ..aims of 
hmnan life, but commits a crime. 



90 . 


The hope of fully gratifying sen- 
sual desire by iudulging in it for a 
time, is vaiu : has one ever cahned 
dorm fire by feeding it with melted 
butter ? 



91 . 


Old age can indeed be a treasury 
of wisdom and an embodiment of 
empirical knowledge, provided it 
lias been • preceded by a period of 
strictly observed sexual abstinence. 
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92 . 

Tlie procreation of too numerons 
progeny contributes to tbe material 
pauperization of a country. 



93 . 


Tlie chief reasons of the increase 
of the number of widows are child- 
marriages and marriages of old men. 
By abolishing these two evils, the 
problem, whether widows should be 
allowed to re-marry or not, could 
be easily solved. 



94 -. 

Modesty, Discretion, Contentment 
and all other virtues take their 
permanent seat in the heart of such 
men or -women as have preserved 
there chastity in full. 



95 . 

The highest and the very ideal 
one of all the virtues in woman is 
conjugal fidelity. 



96 . 


The pleasure, which man derives 
from indulging in sexual enjoyment, 
resembles that of a dog who, gnaw- 
ing at a fleshless bone, is gratified 
by the taste of his own blood that 
streams forth from his teeth. 



97 . 

Reaching the summit of genuine 
happiness is truest self-perfection. 



98 . 


Good conduct and good thought 
are the best expedients to annihi- 
late evil actions. 



99 . 


He wlio remains nnsliakable as 
Mount Mem in spite of all bardslups, 
pure as a concli-sliell in spite of all 
impurity round about, and brave 
and patient in spite of all pain, 
is indeed the ideal of a man. 



100 . 


The three gemiine spiritual 
Jewels “Ejaowledge”, “Faith” and 
“Good Conduct” relieve the misery 
under which the soul has been 
suffering since eternity, so that it 
can never again find a foothold 
there. 



101 . 

As the ocean is the support of 
all jewels, and the earth the support 
of aU beings, just so Right Faith 
is the support of aU virtues. 



102 . 


A soul can reach, perfection only 
after the dirt consisting in the latent 
efficacy of its former deeds has 
disappeared from it. 



103 . 

Knowledge without Paith and 
Good Conduct is useless : it cannot 
lead to the accomplishment of any 
object whatsoever. 



104 . 

How can a man lead otters to 
spiritual welfare, as long as he is 
affected by worldly interests himself ? 



105 . 


If instraction from tlie lips of tlie 
worthiest of ascetics cannot influ- 
ence a hardened, arid heart, the 
fault does not lie with the preceptor, 
nor with the instruction, but solely 
with the unfortunate disposition of 
the soul in question. 



106 . 


In tlie hand of the pions, wealth 
serves as an expedient for securing 
spiritual welfare by selfless deedg, 
whereas in the hand of the sensually 
disposed, it becomes an expedient 
for securiug sensual pleasures. 



107 . 


With a person, in whom the 
latent efficacy of former good deeds 
is still operative, wealth becomes 
dependent on virtue, and sponta- 
neously hastens to join it. 



108 . 

Let there be diversity in this 
world, blit let there be no enmity ! 
Let there be competition, but let 
there be no jealouvsy ! 
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